Peripheral vision: Scotland in Early Medieval Europe by Campbell, Ewan
 
 
 
 
 
 
Campbell, E. (2019) Peripheral vision: Scotland in Early Medieval Europe. 
In: Blackwell, A. E. (ed.) Scotland in Early Medieval Europe. Sidestone 
Press: Leiden, pp. 17-33. ISBN 9789088907524. 
 
This is the author’s final accepted version. 
 
There may be differences between this version and the published version. 
You are advised to consult the publisher’s version if you wish to cite from 
it. 
 
http://eprints.gla.ac.uk/185056/    
                    
 
 
 
 
 
 
Deposited on: 23 April 2019 
 
 
 
 
 
 
 
 
Enlighten – Research publications by members of the University of Glasgow 
http://eprints.gla.ac.uk  
 
1 
 
PERIPHERAL VISION: SCOTLAND IN EARLY MEDIEVAL EUROPE 
 
The catalyst for this paper was a review by Richard Hodges of the excavation monograph for 
the royal Scottish site of Dunadd (Lane & Campbell 2000). Hodges, one of the leading early 
medieval archaeologists, described early medieval Scotland as ‘marginal in European terms’, 
having ‘an aboriginal level of material culture’, and as an area which ‘failed to engage in the 
Post-Roman rebirth of Europe’ (Hodges 2004: 725). He is not alone in this view – Chris 
Wickham’s 2005 monumental survey of early medieval Europe and the Mediterranean, 
Framing the early Middle Ages, deliberately excludes Scotland as being of little interest, one 
of only three regions (the others being Bavaria and Cyrenaica) to have this distinction 
(Wickham 2005: 6, n.6; see Barrett 2008: 675 for a critique).  The Society for Medieval 
Archaeology’s recent 50th anniversary volume (Gilchrist & Reynolds 2009) barely mentions 
Scottish archaeology at all in its survey of European medieval archaeology (Campbell 
forthcoming a).  I hope to show this view of Scotland is an old trope, based on the notion that 
Scotland is peripheral in importance as well as in geography, and to offer an alternative view 
– if you like, a view from the periphery, rather than a view of the periphery.  My title, 
Peripheral Vision, was chosen because I also want to examine vision in the metaphorical 
sense of innovation, and make comments on how being geographically peripheral to 
mainland Europe might have actually encouraged the development of new ways of looking at 
the world. In a word, because early medieval Scotland is different from the rest of Europe, it 
does not mean that it is less important. To ignore or sideline Scotland runs the danger not just 
of bad scholarship, but also of missing important questions which are raised by comparing 
the achievements of a liminal society with those of an economic core.  
 
On the matter of terminology, this conference is themed on Scotland, but at the period I am 
discussing ‘Scotland’ of course did not exist. I will be focussing on the Gaelic-speaking 
kingdom of Dál Riata, but much of what I say also applies to the wider Gaeldom of Ireland, 
to Pictland in the eastern part of modern-day Scotland, and the British and Anglian areas of 
southern Scotland. Of course, there were strong regional differences in material culture 
within Scotland, though these do not necessarily coincide with the four ‘peoples’ mentioned 
by Bede as living in Scotland– the Scots, Picts, Britons and Angles. Within the scope of this 
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paper these differences can only be briefly alluded to, but further detail can be found in recent 
accounts (Lowe 1999; Henderson & Henderson 2004; Clarke et al 2012; Foster 2014). 
 
VISIONS OF THE PERIPHERY 
 
In the Classical imagination Britain and its outlying islands occupied a symbolic place at the 
ends of the known world, a remoteness similar to our recent use of Timbuktu or the use of 
‘Far Cathay’ in the 19th century.  These lands were as far as you could go before falling into 
the abyssal Ocean which was imagined to surround the three known continents (O’Loughlin 
1997). Roman conquerors of Britain saw the Orcades (Orkney) as the furthest habitable part 
of the world (Ultima Thule was not habitable) therefore its conquest symbolically represented 
that the Empire ruled the whole world (Scully 2005). Both Claudius and Agricola were said 
to have conquered the Orcades – because they were the furthest extent possible of the 
Empire.   
 
This view persisted into Christian times but was adapted and enhanced, particularly because 
the Ocean was seen in the Old Testament as the realm of monsters and demons - an untamed 
region outside the civilised world and therefore a suitable site for spiritual warfare between 
good and evil. As examples one only has to think of Columba’s miracles of calming the 
waters (VC II.12), and the search for ‘a desert in the Ocean’ by early monks.  So, for 
example, in the fifth century Patrick says Ireland was ‘at the ends of the earth’ and thus that 
the Christian message has reached all parts of the world (O’Loughlin 1997: 14; Hood 1978: 
49).  In the late seventh century Adomnán described Iona as being ‘on the edge of the ocean’ 
(VC III.23).  It is here worth remembering that it was Adomnán who established the location 
of Jerusalem as at the geographic centre of the world (O’Loughlin 1997: 19). As late as the 
12th century Giraldus Cambrensis was comparing Henry II to Roman Emperors because he 
ruled Britain as far as the Orkneys.   
 
When we turn to more recent times we see the rise of the stereotype of the wild and 
uncivilised Highlander, a view strengthened by reaction to the 18th-century Jacobite 
rebellions. Dr Johnson in his Tour of the Hebrides says that for most people  
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 [The Highlands and islands]   ...are equally unknown with that of Borneo or Sumatra: 
of both they have only heard a little, and guess the rest (Bray 1986: 13).  
 
Note that in this passage he plagiarises from the work of Martin Martin, a Gaelic-speaking 
writer whose work he scathingly dismisses. The prejudiced view of the Scottish Highlander 
was more forcefully put by Thomas Pinkerton, an Edinburgh historian  
 
[The Celts] have not yet advanced even to the state of barbarism... they are incapable 
of industry or civilisation... fond of lies and enemies of the truth... For the Celts were 
so inferior a people, being to the [Scots] as a negro to a European, that, as all history 
shows, to see them was to conquer them (Pinkerton 1787, quoted in Ferguson 1998: 
253).  
 
The Gaelic Highlanders are therefore seen as the Other – and therefore to be feared and 
destroyed if possible. This ‘Great Ill-will of the Lowlander’ (Broun & MacGregor 2007) has 
deep historical roots, and the viewpoint of the Celts as being backward continued to influence 
scholarship. For example, in his discussion of the Celtic Iron Age torques, Simon Birch 
describes them as being of excellent workmanship, but despite this they are  
 
productions of a rude, simple, and unartistic people, and are evidence of their 
intellectual inferiority to the other great nations of antiquity (Birch 1846, 38). 
 
Similar, though more subconscious, views coloured scholarship up to the modern period. 
Netzer (2001, 2009) has detailed how the interpretation of Insular manuscript art continued to 
have a history of nationalist bias until very recently, showing how preconceptions and politics 
have skewed art historians’ reading of the evidence. It is only recently that critical reading of 
the sparse historical sources has become widespread (Fraser 2009: 6–8), with the 
understanding that these sources tell us about the period they were written in rather the period 
they purport to describe.  These new readings have revealed biases that have distorted 
archaeologists’ (Campbell 2000: 291) and linguists’ (Forsyth 1997: 13) interpretation of their 
evidence. More generally, there has been a prolonged but recently intensified debate on the 
whole notion of Celticity (for summaries see Chapman 1992; Sims-Williams 1998; 2012). 
These debates arouse passions because of individual’s self-identification with supposed 
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ancestral peoples. While the more strident views are easy to spot, the more unconscious 
biases are less obvious, but just as capable of distorting views of the past, as evidenced by 
Hodges’ view of Scotland as having an ‘aboriginal level of culture’.   
 
A VISION FROM THE PERIPHERY 
 
In contrast to these negative views of early medieval Scotland, I would like to present what is 
I hope a more balanced, or perhaps balancing, view. The core/periphery model of early 
medieval Europe sees the Carolingian Empire as the ideal of a core, and the monetised and 
urbanised society there as unproblematic and normative.  By comparing what was happening 
there with contemporary Scotland, both in material culture and intellectual development, it is 
possible to challenge this viewpoint, as has been done for Scandinavia, an area which has 
also been seen as peripheral (Geary 2013). 
 
MATERIAL CULTURE 
There is no doubt that Carolingian society was sophisticated and economically advanced, and 
that its material culture shows high levels of technical and decorative skill by artisans, access 
to exotic materials, and considerable concentrations of wealth, resulting in some outstanding 
architecture. In contrast, Scotland is almost entirely lacking in stone buildings in the early 
medieval period. Despite this lack of stone architecture, when we look at Insular art we see an 
explosion of artistic and technical creativity in the seventh and eighth centuries, where the 
traditions of Germanic animal art, Late La Tène abstract geometric motifs, Pictish art, and 
late classical human figurative art become combined to produce vibrant new artworks. Items 
such as the Book of Kells and the Book of Durrow; the Hunterston brooch and the St Ninian’s 
Isle treasure; or St John’s Cross on Iona and the Nigg cross-slab; all exhibit levels of design 
and innovation at least equal to that of corresponding artefacts of the contemporary 
Merovingian/Carolingian world. This is a generalisation, of course, and many works, such as 
manuscripts, produced in continental Europe were themselves influenced by the Insular 
tradition (Henderson 1994: 271), and others show equally skilful technique. I should make it 
clear that I am not talking here about subjective judgements on the merit of Insular versus 
classical art. What I am saying is that the innovation is expressed very differently from that in 
Carolingian examples.  The intriguing question to me is why there is this difference, and why 
is it expressed only in certain areas of endeavour, particularly metalwork, manuscripts and 
5 
 
sculpture, but not widely in stone architecture? Although the influence of monastic centres 
such as Iona can partly explain investment in manuscript art and stone crosses, this is not the 
full story, as secular metalwork also shows these innovative qualities, and monastic centres 
on the Continent did not always show the same creativity in combining disparate traditions 
and creating entirely new art forms. I will return to this question in my conclusions after 
looking at other areas of innovation. 
 
If we look in detail at individual examples of the types of material culture surviving from 
Scotland (and Ireland), they show a great deal of experiment, assimilation of a variety of 
artistic traditions, and innovation. Some of these types of artefact, particularly in the fields of 
sculpture and metalwork, have no close parallels within Francia. For example, the eighth-
century Ardagh chalice has a complex construction, using a series of techniques including of 
filigree panels, Pressblech panels, multi-colour enamelling, and wire-inlaid glass studs. The 
contemporary Tassilo chalice in contrast uses only chip-carved decoration. Although the 
Insular chalices fall into the general tradition of Late Antique metalware chalices, they differ 
in details of construction and decoration, showing local craftworkers were experimenting and 
innovating (Ryan 1989; 1990). In a similar fashion, although techniques of gold filigree work 
were known and used in Frankish brooches, these tend to be early and simpler in design 
(Whitfield 1990, vol 2: 25–7) and do not show the types of technical innovation in design and 
construction found in the Insular examples (Whitfield 1987; 2014).  Thus there are no 
Carolingian brooches with the innovation of the Hunterston brooch, while items of the 
highest wealth and status, such as the crown of Charlemagne, although exhibiting the display 
of wealth through the lavish use of gold and precious stones, were relatively poorly 
constructed. In Francia there are no lavishly decorated stone crosses comparable to the Iona 
or Pictish monuments, and most sculpture is in the form of decorated capitals and other 
structural components of buildings. Despite the evidence for Insular innovation in figural 
sculpture (Henderson & Henderson 2004; Stalley 2014), the Insular material has often been 
ignored or sidelined in discussions of European art (Stalley 1990). On the other hand, 
Carolingian ivories are of the highest quality of workmanship, and are unmatched in Insular 
contexts, though their designs are entirely based on Late Antique exemplars. Carolingian art 
was directly derived from Late Antique traditions, consciously copying styles and objects 
from the Mediterranean area. Of course, there is an exception where some manuscript art was 
directly influenced by Insular developments, due to the presence of monks trained in Britain 
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and Ireland. In general however, materials and craftsmen were brought from Italy and 
Byzantium to create what has been termed the ‘Carolingian Renaissance’. There was also 
wholescale importation of building materials such as stone columns, mosaics and marble 
panelling to build Charlemagne’s palace at Aachen and other churches (eg Peacock 1997). 
Although the results are monumental and imposing, and the dome at Aachen has been shown 
to be use new construction techniques not seen in Roman and Byzantine domes (Rollason 
2015: 446), there is little sign of innovation in the decoration, something that has been noted 
by some art historians (Webster 2012; Januszczak 2012; Henderson 1994). This is not 
surprising, as the intention was to re-create a vision of the Roman Empire in north-west 
Europe.  
 
Architecture is the most apparent area where there is disparity of investment between the 
Continent and Scotland. We have almost no early medieval stone buildings (other than 
domestic dry-stone constructions) surviving in Scotland, and most buildings were probably of 
organic materials. This does not necessarily mean these buildings, such as the timber 
churches at Whithorn (Hill 1997, 134ff), were not highly decorated or sophisticated structures 
(indeed contemporary literary references suggest they were highly decorated) – we just don’t 
have the evidence. Tomás Ó Carragáin (2010: 78) has suggested that Columba’s chapel on 
Iona may be the first example of a founder’s tomb in the Gaelic world and may date to the 
mid-eighth century, making it the earliest post-Roman mortared stone building in Scotland, 
and the Forteviot arch and other Pictish sculptural fragments show that there could have been 
complex decorated stone church or palace buildings in the ninth century, but these are very 
scattered pieces of evidence. I suspect it is this lack of ‘proper’ buildings that particularly 
influenced Hodges in his view of Scotland’s ‘aboriginal level of culture’, especially given his 
experience of excavating the late Roman town of Butrint in Albania, and the San Vincenzo al 
Volturno monastic complex in Italy. This surprising lack of engagement with contemporary 
Continental trends in stone architecture mirrors the situation in Ireland, where Ó Carragáin 
(ibid: 143–66) has argued that the particular conditions of churches being seen as repositories 
of social memory resulted in a conservative approach to church architecture as a conscious 
choice, rather than as the result of any ‘backwardness’.  All these examples are intended to 
show that early medieval Scotland was different from the core of Carolingian Europe, but 
that does not make it inferior. 
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ECONOMY 
Let us turn to another area where the Atlantic West is seen as being backward: economy and 
trade. There is no doubt that early medieval Scotland did not have any of the normal markers 
of a developed economy – markets, merchants, towns and coinage. These did not appear until 
at least the eleventh century, and some later still, lagging well behind England for example. 
The inhabitants of Scotland were however aware of these economic aspects – they travelled 
and read widely, but never adopted these particular practices. But in some ways they were 
economic pioneers, at least in British terms. From the late fifth century to the later seventh 
century the Atlantic West was part of a series of trading networks which linked it to the 
Mediterranean and later to the western Continent. The residue of these contacts can be seen in 
the pottery containers and glass drinking vessels found on (mainly) high status sites in 
Ireland, Wales, southwest England and Scotland (Campbell 2007).  I have shown that this 
was the result of direct contact with the eastern Mediterranean in the early sixth century (and 
Carthage by the mid sixth century). A remarkable example of the extent of this trade has 
recently been found at Rhynie in Aberdeenshire, where the most northerly examples of sixth-
century Mediterranean amphorae in the world have been excavated (Noble et al 2013).  An 
extraordinary effort was involved in transporting these heavy items (weighing up to 50kg 
when full) some 5000km by sea, then overland up the Great Glen or across the Central Valley 
and up the east coast, then a further 40km inland. These direct contacts had the potential to 
serve as conduits for people, objects, stories and ideas from the core of the Byzantine Empire. 
 
Later in the sixth century a new trading system developed from western France (Aquitania), 
but this time the focus of the trade was in the north of the Atlantic zone, with Dunadd and 
Whithorn as the two most significant import centres. The characteristics of both these 
systems of trade are peculiar in many respects and do not fit neatly into the economic systems 
put forward by Hodges and others. In Scandinavia, similar systems have been described as 
‘between gift and the market’ (Gustin 2004). I have suggested that both systems were driven 
by imperial or royal agents, and suspect that metals were the economic driving force for the 
earlier system, and slaves for the later one. These connections gave Dál Riata direct access to 
the highest levels of European society, and a rapid means of communication with them, 
creating what network theorists have described as ‘a small-world network’, where hubs 
enable long-distance communication of materials and ideas (Sindbaek 2007). But what is 
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interesting about the system is that it pre-dates the beginnings of organised trade in Anglo-
Saxon England, which does not really get going till the later seventh century with the 
founding of the trading towns of Hamwic, Ipswic, Lundenwic and Eorfwic (Campbell 2007: 
fig 3).  There, simultaneously, towns appear, along with silver coinage, a variety of imported 
pottery types, and mentions of both merchants and taxes in contemporary documents. 
 
But why do we not see towns, merchants and coinage in the Atlantic West?  One difference is 
that the major trading places in the West are situated at royal sites, whereas in England they 
are at a distance from royal sites and administered by a royal official or reeve. In the west the 
kings seem to want to keep personal control of the trade – I suspect the exchange still 
functioned on the level of personal contacts; and the feasting and redistribution of the foreign 
luxuries to client lords took place on these central sites. It thus falls into what Offer (1997) 
calls ‘the economy of regard’, and Bourdieu ‘the accumulation of symbolic capital’ (1990: 
112–121), at least on the Gaeldom side of the transaction.  But clearly such exposure to 
Gallic merchants, their methods and coinage did not inspire emulation. There are only two 
imported coins of this period (AD 450–700) in the whole of Gaeldom, both from Ireland, so 
that it seems even hoarding for bullion value was not taking place, as it did later in the Norse 
period. Writers like Adomnán were perfectly aware of towns, merchants and coinage, and we 
know that many clerics and others would have visited places like Rome. I would suggest that 
the decision not to have these ‘civilised’ attributes was at least partly a conscious one, 
because personal interaction and social standing was more important than personal gain, 
rather than because they were too unsophisticated a people to manage to produce them. The 
view that towns are necessary for civilisation is an old one, and was used to justify the 
colonisation and eradication of indigenous peoples in North America and other areas. There 
is surely no place for such views today when we are aware of the complexities of pre-
industrial societies. 
 
ADMINISTRATION 
One of the most important documents from early medieval Scotland is the Miniugud 
Senchusa fer nAlban (Bannerman 1974; Dumville 2002). This is a highly complex text, 
repeatedly revised and rewritten and fiendishly complex to interpret, but at its core is a civil 
survey of the landholders and their wealth (in terms of client households) in Dál Riata. Two 
major strands can be separated, one part dating to the 640s and another to the 740s, and in it 
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we see the names not just of kings and whole peoples, but of individuals and their obligations 
to the king. There is no equivalent attempt to carry out this detailed type of survey anywhere 
else in northern Europe at this early period – the Tribal Hidage, for example, merely gives 
total numbers of people in a polity rather than individual named persons. The original 
purpose is now obscure, though my colleague Professor Dauvit Broun (pers comm) suggests 
that its restructuring reflects periods of change in overkingship in Dál Riata. The important 
point here, however, is that this survey is not just innovative, but shows both literacy, and 
some sort of administrative development at a very early period in European terms. The 
writing, re-writing and consultation of these secular documents pre-supposes someone to 
produce, store and interpret them in the secular contexts of military service and food renders 
of clients. I have suggested elsewhere that literacy was more widespread in the Atlantic 
Insular world than commonly acknowledged (Campbell 2010). This is shown by mention of 
penalties in the Irish Laws for stopping ‘learning’ by young people and tenant farmers living 
on monastic estates; many recorded instances of secular pilgrims and penitents living on 
monastic sites; failed monks who return to the secular world; the widespread use of ogham 
including casual use on small objects; as well as direct archaeological evidence of graffiti 
from secular sites such as Dunadd and Tintagel. I have also suggested that the reconstructed 
satchel from the secular site of Loch Glashan was a book satchel (Crone and Campbell 2005; 
Campbell 2010: 141), though this interpretation has been disputed (Clarke 2012: 112). 
 
Another aspect which is well-known but perhaps not receiving just attention in European 
terms is the creation of the ‘Iona Chronicle’, possibly as early as the 560s (Charles-Edwards 
2006: 8, 58). The Insular annals developed from Late Roman annalistic accounts such as 
those of Prosper of Aquitaine and Isidore of Seville, which continued into the fifth to early 
seventh centuries on the Continent, but the concept of keeping a year by year contemporary 
record of political, social and natural events was a re-innovation by the monastic houses of 
early medieval Europe.  The Iona Chronicle formed the basis of many other annals, 
particularly the ‘Chronicle of Ireland’ assembled in the early 10th century, and many insular 
monasteries kept their own records of this type. Despite debate about exactly when the Iona 
annals become regular contemporary entries, rather than back-dated accounts from other 
sources, most scholars agree that it was happening by the 640s if not in the late sixth century 
(Woolf 2007, 3; Herbert 1996; Evans 2010, 172ff; Charles-Edwards 2006). The Frankish 
annals in contrast mainly originated in the late seventh and early eighth century (Burgess & 
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Kulikowski 2009: 172; Scholtz 1970), as was the case with the North British annals 
(Dumville 1974; 1977). The earliest entries of the Anglo-Saxon annals may belong to the 
660s (Swanton 1996).  Whether or not Iona produced the earliest examples, it was at the 
forefront of these new developments. This new phase of record keeping suggests a new way 
of looking at and ordering the world was developing in Atlantic Britain. Yet, well-known as 
this is to local historians, general accounts of chronicle writing emphasise the contributions of 
Isidore and Bede, while tending to ignore the Irish tradition altogether (eg Scholz 1970: 3), or 
sometimes dismissing these as ‘mere annals’ (Burgess & Kulikowski 2009: 154).  
 
LEARNING 
Although we are familiar with the idea of monasteries such as Iona being centres of learning, 
it is not always appreciated just how much they contributed to the intellectual development of 
the wider European community. This is being established by much new scholarship in recent 
years, for example by Thomas Clancy, Gilbert Márkus, Thomas O ‘Loughlin, James Fraser 
and many others (Wooding 2010). Convincing arguments have been given for showing the 
wide variety of books available in the library on Iona by the late seventh century (Clancy & 
Márkus 1995: 211–22; O’Loughlin 1994), and this library is similar in size and composition 
to those described for the earliest known Carolingian monastic libraries of the mid to late 
eighth century (McKitterick 1989: 166–175). Iona is accepted by many scholars to be the 
production site of illuminated manuscripts, notably the Cathach of Columba, the Book of 
Kells and possibly the Book of Durrow. These works exhibit great artistic invention, but more 
important in terms of the intellectual content are the original writings produced in Iona. These 
include: Cumméne’s ‘book of the miracles of Columba’ in the 640s; Adomnán’s Vita 
Columbae, De Locis Sancis, and Cáin Adomnáin (the Law of Innocents) in the late 600s; and 
at least in part, the Collectio Canonum Hibernensis, of the early eighth century; as well as 
numerous poems (Clancy and Márkus 1995). Adomnán was described by medieval 
commentators on the Continent as ‘the Illustrious’, the only Gael in the middle ages to 
achieve this distinction (O’Loughlin 1995), a testament to his learning which expressed itself 
in the De Locis Sanctis, which was repeatedly copied and was the standard work for many 
centuries (despite Adomnán never leaving these islands). O’Loughlin (2007) has shown that 
this was not a simple work of description but a sophisticated liturgical and exegical text in 
which Adomnán felt confident enough to identify the problems with Augustine’s solution to 
the inconsistencies in the accounts of the four gospels, and to provide his own solution. The 
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Vita Columbae is similarly a complex document showing a sophisticated understanding of 
biblical sources, commentaries and presenting a subtly directed message to its audience. The 
Law of Innocents, which sought to guarantee the rights of women, children and non-
combatants in times of warfare, can be seen as a precursor to the UN Declaration on Human 
Rights, and Adomnán managed to assemble over 30 kings from Scotland and Ireland to 
witness it (Ni Dhonnchadha 1982; Márkus 1997; O’Loughlin 2001). Adomnán has also been 
claimed to have been the route by which Virgil reached Anglo-Saxon England, as Lapidge 
has claimed in his analysis of Aldhelm’s career (Lapidge 2007).  The Collectio Canonum 
Hibernensis, co-authored by an Iona monk in the early eighth century, is also a pioneering 
work, for the first time codifying the canon law of the Church.  This work was the standard 
for four centuries, and was widely copied in Continental Europe.  All these works show that 
Iona was at the heart of intellectual life of Europe and innovation, and in no sense a 
backwater or peripheral. It seems that from at least the 640s onwards Iona was a major centre 
of innovation in learning just as it was in sculpture and art, and that this innovation ultimately 
contributed to the Carolingian renaissance.  
 
DISTORTED VISIONS 
Does all this matter? I think it does, and by way of example I would like to look at a few 
instances of how a distorted view of the early medieval Scotland as a backward place 
incapable of indigenous development has distorted archaeological interpretations. 
GLASS VESSELS 
When I started working on my PhD in the 1980s, the sherds of glass found on western British 
sites were interpreted as ‘cullet’ brought in from Anglo-Saxon areas to make trinkets and 
beads (Harden 1956). Although many complete vessels were known from Anglo-Saxon 
pagan graves, no-one thought that people in the west could have access to such objects, and 
documentary references, such as Adomnán’s account of the Pictish king Bridei drinking from 
a glass vessel, were dismissed as anachronisms (Foster 1965: 234), or in the irrefutable case 
of a surviving complete glass phial from Mullaroe, Sligo, as ‘an exception’ (Mytum 1986: 
376). My own work on the taphonomy of imported glass and pottery from Dinas Powys 
allowed me to prove that these sherds were in fact derived from complete glass vessels in use 
on the site, and this interpretation can now be extended to the over 60 sites which have 
produced this material (Campbell 1995; 2000; 2007). These luxury items, all used for 
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drinking in the feasting hall or monastic refectory, were in as widespread use as in 
contemporary European contexts, and some may even have been made in Scottish monastic 
centres, as there is some manufacturing evidence from Whithorn (Campbell 1997: 314) and 
Iona (Barber 1984: fig 42, 108, 23).  Iona has produced a reticella rod used in the production 
of highly decorated 8/9th-century vessels, and sherds from these vessels have been found at 
the ecclesiastical establishments at Inchmarnock (Lowe 2008: fig 6.40), Tarbat (Campbell 
forthcoming b), and Whithorn (Hill 1997: 314, fig 10.12).  
IONA VALLUM 
Scotland has not just been written out of European narratives but also Insular ones.  Before 
the widespread use of Insular as a label, older terms such as ‘Hiberno-Saxon’ specifically 
excluded Scotland as a locus. The Hunterston brooch, for example, was often referred to as 
being ‘Irish’ (eg Youngs 1989: 91), and it was only archaeological evidence of production of 
similar brooches at Dunadd which revealed Scotland as a possible place of manufacture 
(Campbell & Lane 1993).  The interpretation of the monastic vallum at Iona has suffered a 
similar fate. I have mentioned Iona several times, but here want to look at the layout of the 
site. It has always been realised that Iona’s vallum was unusual. Unlike all the Irish parallels 
for early medieval monasteries, the vallum was not circular, but quadrangular or D-shaped. It 
has been regarded as an oddity, perhaps because it occupied the site of an earlier iron age 
enclosure. New geophysical work by the National Trust for Scotland has clarified the picture 
and shown that there are complex multiple versions of this shape of enclosure on Iona. 
However, I would suggest that the search for Irish parallels is misplaced.  When we look at 
other major Scottish monastic sites it turns out that not one has a circular vallum, and all are 
similar to Iona, despite repeated attempts to force the evidence into an Irish pattern. All these 
C- and D- shaped enclosures have the long side open to the landscape, along a scarp, 
shoreline or river terrace.  Examples are now known from aerial photography, excavation and 
other surveys at Portmahomack, Fortingall, Forteviot, and St Blane’s, Kingarth. Previous 
attempts to impose a circularity on the evidence derived from very short excavated stretches 
of enclosure ditches at sites such as Whithorn (Hill 1997: 30–35, fig 2.6), Inchmarnock 
(Lowe 2008: 252, figs 5.9,  9.2) and Dunning (Cook 2008: illus 4) can be shown to be 
misplaced, and were explicitly based on the notion that Ireland must be the progenitor of 
monasticism and therefore all cultural traits. In fact, the Iona form of enclosure seems to be 
the norm for the larger sites in Scotland, though some smaller sites may have circular 
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boundaries.  Interestingly, this layout is shared by some monasteries in Anglo-Saxon areas, 
such as Hoddom (Lowe 2006: fig 8.11), and probably Lindisfarne (Petts pers comm). At a 
recent workshop on Iona, organised to prepare for the new museum display of sculptured 
stones, I suggested that the reason for this relates to the landscape position of these sites. At 
Iona the open side of the D-shaped enclosure allows an extensive view over the sea and small 
islands towards the imposing mountains of Mull.  Similarly, the other sites mentioned each 
has a view over an outstanding landscape towards hills, perhaps reflecting Psalm 121 – ‘I will 
lift up mine eyes unto the hills: from whence cometh my help’. So even at this micro-scale, 
the attitude was outward-looking (physically and metaphorically), rather than just the inward 
contemplation of one’s sins. 
 
ANGLO-SAXON SCOTLAND 
National blindspots can work both ways of course. In the early medieval period much of 
southern Scotland was under the political and cultural influence of Northumbrian Bernicia.  
The Anglo-Saxon material culture of this region has been largely ignored by Scottish 
archaeologists until recent years, perhaps because it was thought to relate to another national 
narrative, that of the English. Perhaps surprisingly, Anglo-Saxon scholars have also tended to 
ignore this material and most distribution maps stop at the border (eg Lucy 2000: fig 5.9). 
Different legal and organisational structures in the two countries compounded this problem; 
for example, the Portable Antiquities Scheme only covers England (Marzinzik 2011). A 
particularly perverse example of this is the decision to exclude Scotland from the British 
Academy’s series on Anglo-Saxon sculpture, which thereby excludes one of the finest 
examples of all Anglo-Saxon sculpture, the cross from Ruthwell, Dumfriesshire (and fine 
examples from Jedburgh, Aberlady and Hoddom, amongst others). Perhaps it is because the 
concept of an Anglo-Saxon identity is so tied up with the notion of England – there is, for 
example, no Anglo-Saxon Britain to compare with Anglo-Saxon England (Stenton 1971) – 
that Anglo-Saxon material outside of England is not seen as important by Anglo-Saxon 
scholars.  Recent research by Alice Blackwell has begun to address this issue (Blackwell 
2007, 2012). The surprising fact is that there is more high status gold and garnet jewellery 
from East Lothian than in parts of Bernicia further south (Blackwell 2010, 370). It seems that 
people in Scottish Bernicia were no less eager to adopt Germanic material culture than those 
in England. Of course, whether this means there was an invasion of genetically Germanic 
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peoples is a hotly debateable topic, with several scholars suggesting a more nuanced 
approach seeing Bernicia as a largely British kingdom which adopted Germanic material 
culture (Lucy 2000: 174–81; Campbell 2009; O’ Brien 2012; Loveluck & Laing 2012).   
 
VISION AND LIMINALITY 
 
In the Carolingian Empire mortared stone buildings seem to have been one of the key modes 
of expressing material power.  In Scotland, the sculptured monuments, set not just in 
monasteries, but also in the landscape at key points, performed a similar function (Carver 
2005; Forsyth and Driscoll 2009), though wooden buildings and drystone forts (Ralston 
2006; Noble et al 2013) may have been large and elaborate.  Alongside these monuments, 
personal jewellery was a key means of expressing wealth and position in society (Nieke 
1993; Whitfield 2004) – these objects are both at a more intimate scale than the massive 
buildings of sites such as Aachen. Perhaps this was just because this was a smaller scale 
society. Certainly, in Scotland the move from a kin-based society to the incipient medieval 
kingdom took a different trajectory from other areas such as England and the Continent, but 
this did not prevent the emergence of a unified kingdom in the 9th century, an early date in 
European terms. 
What I think is most important is that from at least the early seventh century we see a process 
of innovation at work Scotland. This innovation takes place in the practical fields of art (the 
development of the Insular Art Style at sites such as Dunadd and the Mote of Mark as well as 
in the monastic centres throughout Scotland), sculpture (the invention of the ringed cross on 
Iona, Pictish animal art), metalwork (the complex highly decorated brooches and 
ecclesiastical vessels), but also being at the forefront of new ways of learning (Canon Laws, 
biblical exegesis and liturgy), and thinking of new ways of ordering the world (annal writing, 
the civil survey of the Dál Riata, the Law of Innocents). This could well be described as the 
First Scottish Enlightenment. Throughout this period Scotland was in constant contact with 
other areas – Ireland, Anglo-Saxon England, the Continent and the Mediterranean world. 
Local traditions were transformed into new art styles and new ways of thinking about the 
world.  I hope the evidence I have presented has shown just how influential and important 
places like Iona were in the early medieval period in European terms.  Yes, Scotland did not 
15 
 
have the normal attributes of a capitalist market economy, but given recent events in the 
financial world, it is possible to view this as a sane choice rather than an indication of 
backwardness! I would also like to suggest that it was the lack of a monetised economy 
which resulted in the diversion of available surplus into the support of artists and craftsmen, 
with the resulting explosion in output from the later seventh century. Gaeldom also had a 
social system which privileged people of learning and people of high artistic skill – a poet 
could have the same honour-price as a king, a master carpenter the same honour-price as a 
lord (Kelly 1988). A major difference from other areas of Europe was that high status could 
be gained through acquired skills, and that secular intellectuals were highly valued (Charles-
Edwards 1999). The reason for this was that the iron age learned orders were not terminated 
by Rome, but survived into the early medieval period having been transformed by 
Christianisation.  In this process, these new understandings were written down by the newly 
literate intellectuals.  Thus, paradoxically, Irish vernacular literature and law far exceeds in 
quantity that of any other area of contemporary Europe, areas which had enjoyed the benefits 
of Roman civilisation. What I would also like to propose is that Scotland was innovative 
precisely because it was in a liminal, non-mainstream situation; the people were exposed to 
constantly changing conditions, political, economic and social as well as environmental, 
making survival imperative on being adaptable, but also allowing native traditions to flourish. 
Coupled with its geographical position at a crossroads of Irish, Pictish, British and Anglo-
Saxon (and later Norse) cultural influences, integration and innovation were perhaps 
inevitable. Stability does not produce change, by definition. 
I hope I have begun to redress the balance in response to the entrenched stereotypes I 
described in my opening remarks, and that we can appreciate the place of Scotland in early 
medieval Europe.  To ignore the differences apparent in early medieval Scotland is to lose 
important insights into how relatively small polities managed to transform themselves into 
medieval kingdoms without the full panoply of political structures often deemed essential to 
the formation of early states (cf Broun 2013). 
 
I leave you with a quote from another Iona product, the monk Colman Elo writing around 
600, which I think illustrates the openness of viewpoint ‘from the edge of the world’, rather 
than a parochial society unengaged in the Post-Roman rebirth of Europe. 
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What is best for the mind?  
Breadth and humility, for every good thing finds room in a broad, humble mind 
(Clancy & Márkus 1995, 206) 
 
 
 
ACKNOWLEDGEMENTS 
 
This paper has benefitted greatly from many helpful discussions with present and past 
colleagues at the University of Glasgow, particularly Alice Blackwell, Dauvit Broun, Thomas 
Clancy, Stephen Driscoll, Katherine Forsyth, Sally Foster, Meggen Gondek, Gilbert Márkus, 
Gordon Noble and Simon Taylor; the responsibility for the paper is, of course, entirely my 
own. I would also like to thank Derek Alexander, Alice Blackwell, Martin Goldberg, Fraser 
Hunter, and Peter Yeoman for help with various aspects of the paper and its presentation to 
the Scotland in Early Medieval Europe conference. 
17 
 
 
REFERENCES 
 
Bannerman, J 1974 Studies in the History of Dalriada. Edinburgh: Scottish Academic Press.  
Barber, J 1982  Excavations on Iona, 1979, Proceedings of the Society of Antiquaries of 
Scotland 111: 282–380. 
Barrett, J 2008 What caused the Viking Age? Antiquity, 82: 671–685. 
Birch, S 1846  On the Torc of the Celts  Archaeological Journal 3: 27-38.   
Blackwell, A 2007 An Anglo-Saxon figure-decorated plaque from Ayton (Scottish Borders), 
its parallels and implications, Medieval Archaeology 51: 165–172. 
Blackwell, A 2010 Anglo-Saxon Dunbar, East Lothian: a brief re-assessment of the 
archaeological evidence and some chronological implications, Medieval Archaeology 54: 
361-71.  
Blackwell, A 2012  Individuals, in D Clarke, A Blackwell & M  Goldberg, Early medieval 
Scotland: Individuals, communities and ideas. Edinburgh: National Museums Scotland, 3–67. 
Bourdieu, P 1990  The Logic of Practice, Stanford: Stanford University Press.  
Bray, E  1986  The discovery of the Hebrides. Glasgow: Collins. 
Broun, D 2013  State-formation in Scotland before the twelfth century.  Unpublished  O 
Donnell Lecture, Oxford 2013. 
Broun, D and MacGregor, M (eds) 2007 Mìorun Mòr nan Gall, ‘The Great Ill-Will of the 
Lowlander’? Lowland Perceptions of the Highlands, Medieval and Modern. Centre for 
Scottish and Celtic Studies, University of Glasgow: Glasgow. 
Burgess, R W, & Kulikowski, M 2009  The history and origins of the Latin Chronicle 
tradition, The Medieval Chronicle 6: 153-177. 
Campbell, E  1995 New evidence for glass vessels in western Britain and Ireland in the 
6th/7th centuries AD' in D Foy (ed),  Le Verre de l'Antiquité tardive et du Haut Moyen Age,  
Association Française pour l’Archéologie du Verre: Musée Archéologique du Val D’Oise, 
35–40. 
Campbell, E 1996 Trade in the Dark Age West: a peripheral activity?  in Crawford, B (ed)  
Scotland in Dark Age Britain,  Aberdeen: Scottish Cultural Press, 79–91. 
Campbell, E 1997 The early medieval imports,  in P Hill 1997, 297–322. 
18 
 
Campbell, E  2000 A review of glass vessels in western Britain and Ireland AD 400–800,  in  
J Price (ed),  Glass in Britain and Ireland, AD 350-1100  London: British Museum Press (= 
British Museum Occasional Paper 127), 33–46. 
Campbell, E  2001 Were the Scots Irish?, Antiquity, 75: 285-92  
Campbell, E 2007 Continental and Mediterranean imports to Atlantic Britain and Ireland, 
AD 400-800.  York: Council for British Archaeology Research Report No 157.  
Campbell, E 2009 Anglo-Saxon/Gaelic interaction in Scotland, in J Graham-Campbell & M 
Ryan (eds), Anglo-Saxon Irish relations before the Vikings.  Proceedings of the British 
Academy 157: 253–263. 
Campbell, E 2010 The archaeology of writing in the time of Adomnán, in J Wooding, with R 
Aist, T Clancy & T O’Loughlin (eds) Adomnán of Iona: theologian, lawmaker, peacemaker.  
Dublin: Four Courts Press, 139–144. 
Campbell, E forthcoming a  Review of ‘Reflections: 50 years of medieval archaeology 1957-
2007’, by R Gilchrist & A Reynolds (eds), Scottish Archaeological Journal. 
Campbell, E forthcoming b  Glass and glass-working, in M Carver & C Spall,  Excavations at 
Portmahomack. 
Campbell, E. & Lane, A.  1993  Celtic and Germanic interaction in Scottish Dalriada: the 
seventh-century metalworking site at Dunadd', in Higgitt, J. & Spearman, R. M. (eds)   The 
Age of Migrating Ideas.  Early Medieval Art in Northern Britain and Ireland, Edinburgh: 
National Museums Scotland, 52-63.   
Carver, M  2004  An Iona of the East:  the early-medieval monastery at Portmahomack, 
Tarbat Ness, Medieval Archaeology 48: 1–30. 
Carver, M 2005 Sculpture in action: the early medieval cross-slabs on the Tarbat peninsula, 
Easter Ross, in S Foster (ed), Able Minds and Practised Hands, Leeds: Society for Medieval 
Archaeology Monograph 23, 13–36. 
Chapman, M 1992  The Celts: the construction of a myth. Basingstoke: Macmillan Press. 
Charles-Edwards, T 1998  The context and uses of literacy in early Christian Ireland, in H 
Pryce (ed)  Literacy in medieval Celtic societies, Cambridge: CUP, 62-82.  
Charles-Edwards, T 2006  The Chronicle of Ireland.  Liverpool: Liverpool University Press. 
Clancy, T & Márkus, G 1995 Iona: the Earliest Poetry of a Celtic Monastery.  Edinburgh: 
EUP. 
Clarke, D 2012  Communities, in Clarke et al 2012, 68–139. 
19 
 
Clarke, D, Blackwell, A & Goldberg, M 2012 Early medieval Scotland: Individuals, 
communities and ideas. Edinburgh: National Museums Scotland. 
Cook, M 2008 An Early Christian vallum in Dunning? Tayside and Fife Archaeological 
Journal 14: 9–15. 
Crone, A & Campbell, E  2005  A crannog of the first millennium AD: excavations by Jack 
Scott at Loch Glashan, Argyll, 1960.  Edinburgh: Society Antiquaries Scotland. 
Forsyth, K 1997  Language in Pictland : the case against 'non-Indo-European Pictish’. 
Series: Studia Hameliana, 2 . Utrecht: De Keltiche Draak. 
Forsyth, K., and Driscoll, S.T. 2009 Symbols of power in Ireland and Scotland, 8th–10th 
century, in F Conde, C Valdés (eds), Territorio Sociedad y Poder, Revista de Estudios 
Medievales, Gijon: Ediciones Trea, 31–66.  
Dumville, D 1977  Sub-Roman Britain: History and legend, History 62(205): 173–92. 
Dumville, D 2002  Ireland and North Britain in the Early Middle Ages: Contexts for 
Míniugud Senchasa Fher nAlban’, in C Ó Baoill and N R McGuire (eds), Rannsachadh na 
Gàidhlig 2000: Papers read at the Conference, Scottish Gaelic Studies 2000, held at the 
University of Aberdeen 2–4 August 2000, Aberdeen: University of Aberdeen, 185–211. 
Evans, N 2010 The present in the past in medieval Irish Chronicles.  Woodbridge: Boydell 
Press. 
Ferguson, W 1998 The identity of the Scottish nation: an historic quest. Edinburgh: EUP. 
Foster, I, 1965 The emergence of Wales, in I Foster & G Daniel (eds) 1965, Prehistoric and 
early Wales, London: Routledge & Paul, 312–235. 
Foster, S M 2014 Picts, Gaels and Scots: Early Historic Scotland. Edinburgh: Birlinn Ltd. 
Fraser, J 2009  From Caledonia to Pictland: Scotland to 795.  Edinburgh: EUP 
Geary, P 2013  Concluding remarks, in K Salonen, K V Jensen & T Jørgansen, Medieval 
Christianity in the North: new studies, Turnhout: Brepols, 261–268.  
Gilchrist, R & Reynolds, A (eds) 2009 Reflections: Fifty years of Medieval Archaeology, 
1957-2007. Leeds: Maney Publishing.  
Gustin, I 2004  Mellan Gava och Marknad: Handel, Tillit och Materiell Kultur under 
Vikinatid . Lund: Lund Studies in Medieval Archaeology 34. 
Harden, D B, 1956 Glass vessels in Britain and Ireland, AD 400–1000, in D B Harden (ed), 
Dark Age Britain: Studies presented to E T Leeds,  London: Methuen, 132–167. 
Henderson, G 1994 Emulation and invention in Carolingian art, in R McKitterick (ed), 
Carolingian culture: Emulation and invention, Cambridge: CUP, 248–273. 
20 
 
Henderson, G & Henderson, I 2004  The art of the Picts.  London: Thames & Hudson 
Herbert, M 1996 Iona, Kells and Derry: The history and hagiography of the monastic 
familia.  Dublin: Four Courts Press. 
Hill, P 1997  Whithorn & St Ninian. The excavation of a monastic town, 1984-91. Stroud: 
Sutton Publishing/Whithorn Trust. 
Hodges, R 2004  The shaping of medieval North-Western Europe, Antiquity  78: 723–7. 
Hood, A B E 1978 St Patrick: his writings and Muirchu’s Life. Phillimore: London. 
Januszczak, W 2012  The Dark Ages: an Age of Light. Episode 4 – the men of the North. 
http://www.bbc.co.uk/programmes/p00zbtmp/episodes/guide  Last accessed 4/6/14 
Kelly, F, 1988 A guide to early Irish Law, Early Irish Law Series 3. Dublin: Dublin Institute 
for Advanced Studies. 
Lapidge, M 2007  The career of Aldhelm, Anglo-Saxon England 36: 15–69. 
Loveluck, C, & Laing, L 2011 Anglo-Saxons and Britons, in H Hamerrow, D Hinton & S 
Crawford (eds) 2011 The Oxford handbook of Anglo-Saxon archaeology,  Oxford: OUP, 
550–71. 
Lowe, C 1999  Angels, fools and tyrants: Britons and Anglo-Saxons in southern Scotland AD 
450-750.  Edinburgh: Canongate Books. 
Lowe, C 2006 Excavations at Hoddom, Dumfreisshire: an early ecclesiastical site in South-
West Scotland. Edinburgh: Society of Antiquaries Scotland Monograph. 
Lowe, C 2008 Inchmarnock: an early historic island monastery and its archaeological 
landscape. Edinburgh; Society of Antiquaries Scotland Monograph. 
Lucy, S 2000  The Anglo-Saxon way of death. Stroud: Sutton Publishing. 
Markus, G 1997 Adomnán’s ‘Law of Innocents’: Cáin Adomnán. Glasgow: Blackfriars. 
Marzinzik, S 2011 Anglo-Saxon archaeology and the public, in H Hamerrow, D Hinton & S 
Crawford (eds) 2011 The Oxford handbook of Anglo-Saxon archaeology,  Oxford: OUP, 
1025–42. 
Mytum, H, 1986 High status vessels in early historic Ireland: a reference in the Bethu Brigte, 
Oxford Journal of Archaeology 5: 375–8. 
Netzer, N  2001 Style: a history of uses and abuses in the study of Insular Art, in M Redknap 
et al 2001, 169–178. 
Netzer, N 2009  Framing the Book of Durrow inside/outside the Anglo-Saxon World, Anglo-
Saxon Studies in Archaeology and History, 16: 65–78.  
Ni Dhonnchadha, M 1982  The Guarantor List of Cáin Adomnáin, 697, Peritia 1:178-215. 
21 
 
Nieke, M 1993  Penanular and Related Brooches: Secular Ornament or Symbol in Action?  in 
M Spearman & J Higgitt (eds), The Age of Migrating Ideas.  Early Medieval Art in Northern 
Britain and Ireland,  Edinburgh/Stroud: National Museums of Scotland, 135–142. 
Noble, G, Gondek, M, Campbell, E, & Cook, M 2013   Between prehistory and history: the 
archaeological detection of social change among the Picts, Antiquity 87: 1136–50. 
O’Brien, C 2012 Yeavering and Bernician kingship: A review of debate on the Hybrid 
Culture Thesis, in D Petts & S Turner (eds), Early medieval Northumbria: Kingdoms and 
communities, AD 450–1100, Turnhout: Brepols Publishers, 207–220. 
Ó Carragáin, T 2010  Churches in Early Medieval Ireland: Architecture, Ritual and Memory. 
New Haven: Yale. 
O’Loughlin, T 1994 The library of Iona in the late seventh century: the evidence from 
Adomnán’s De Locis Sanctis, Ériu 45: 33–52. 
O’Loughlin, T  1995  Adomnán the Illustrious, Innes Review 46: 1–14. 
O’Loughlin, T  1997  Living in the Ocean, in C Bourke (ed), Studies in the cult of Saint 
Columba, Dublin: Four Courts Press, 11–23. 
O’Loughlin, T 2001  Adomnán at Birr: essays in commemoration of the Law of Innocents. 
Dublin: Four Courts Press. 
O’Loughlin, T  2007 Adomnán and the Holy Places: The Perceptions of an Insular Monk on 
the Location of the Biblical Drama. London: T & T Clark.  
Offer, A 1997  Between the gift and the market: the economy of regard, Economic History 
Review 50: 450–476. 
Peacock, DPS 1997  Charlemagne’s black stones: the re-use of Roman columns in early 
medieval Europe, Antiquity 71: 709–14. 
Ralston, I 2006  Celtic fortifications.  Stroud: Tempus. 
Redknap, M, Edwards, N, Youngs, S Lane, A & Knight, J (eds) 2001  Pattern and Purpose in 
Insular Art.  Oxford: Oxbow Books. 
Rollason, D 2015  Review article: Charlemagne’s palace, Archaeological Journal 172: 443–
448. 
Ryan, M 1989 Church metalwork in the eighth and ninth centuries,  in Youngs 1989, 125–
169. 
Ryan, M 1990 The formal relationships of Insular early medieval Eucharistic chalices, 
Proceedings of the Royal Irish Academy 90C: 281–356. 
22 
 
Scholz, B W 1970 Carolingian Chronicles: Royal Frankish Annals and Nithard’s Histories. 
Ann Arbor: University of Michigan Press. 
Scully, D 2005 Bede, Orosius and Gildas on the early history of Britain, in S Lebecq, M 
Perrin & O Szerwiniak (eds), Bède le Vénérable, Lille: Ceges – Université Charles-de-
Gaulle, 31–42. 
Sharpe, R (ed & trnsl) 1991 Adomnán of Iona: Life of St Columba. London: Penguin Books. 
Sims-Williams, P  1998  Celtomania and Celtoscepticism, Cambrian Medieval Celtic Studies 
36: 1–35.  
Sims-Williams, P 2012  Bronze- and iron-age Celtic-speakers: what don’t we know, what 
can’t we know and what could we know? Language, genetics and archaeology in the twenty-
first century, Antiquaries Journal 92: 427-449. 
Sindbaek,  S M 2007 The Small World of the Vikings: Networks in early medieval 
communication and exchange, Norwegian Archaeological Review, 40: 59–74. 
Stalley, R  1990  European art and the Irish High Crosses, Proceedings of the Royal Irish 
Academy 90C: 135–158. 
Stalley, R 2014 Irish sculpture of the early tenth century and the work of the ‘Muiredach 
Master’: problems of identification and meaning, Proceedings of the Royal Irish Academy 
114C: 141–179. 
Stenton, F 1977  Anglo-Saxon England. Oxford: Clarendon Press. 
Swanton, M 1996 The Anglo-Saxon Chronicle. New York: Routledge. 
VC   Vita Columbae  see Sharpe 1991. 
Webster, L 2012 Anglo-Saxon art: A new history. London: British Museum Press. 
Whitfield, N  1990  Celtic filigree from the seventh to the ninth century AD with particular 
reference to that on brooches. 4 vols.   Unpublished PhD , University of London. 
Whitfield, N., 2004.   More thoughts on the wearing of brooches in early medieval Ireland,  in 
C Hourihane (ed),  Irish art historical studies in honour of Peter Harbison, Dublin: Four 
Courts Press, 70–108. 
Whitfield, N 2014  Hunterston/’Tara’ brooches reconsidered, in J Hawkes (ed), Making 
Histories: Proceedings of the Sixth International Conference on Insular Art, York 2011. 
Stamford: Paul Watkins Publishing, 145–161. 
Wickam, C 2005  Framing the early middle ages. Oxford: OUP. 
Woolf, A 2007  From Pictland to Alba 789–1070.  Edinburgh: EUP. 
